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Articles and Interviews 

Turin 
1999 

"One, holy, eatholie and apos
tolie, " replies to questions posed 
lor the book Sopravvivera la 
Chiesa nel terzo millennio? 
(Will the Chureh Survive the 
Third Millennium?). Pier 
Miehele Girola - Gian Luea 
Mazzini, Paoline Editoriale 
libri. 

1.1 helieve hecause ... 

Tertullian believed "beeause it is 
absurd, " Sto Augustine, "in order to un
derstand" Why do you believe? Is it nee
essary to abandon the world to live one's 
faith? 

1 believe "through Christ our 
Lord," as Sto Paul taught. And 1 also 
believe because 1 need too Faith is God's 
light for the intellect. With this light 
we can know the truth about God that 
he reveals and the truth about the 
world and about mano The one who, by 
God's grace, has experienced the secu
rity, the warmth and the light of faith, 
ends up needing it: without faith every
thing turns cold, dark, frightening. 

To live one's faith, there is no 
need to abandon the world. For most 
Catholics it is precisely the world that 
is the path they must follow to reach 
God. We find his hand in nature, in 
man, in work, in all of creation. 1 dare 

to say that the world is a book written 
by God for man and, at the same time, 
a book that man writes by his work to 
speak with God. My faith doesn't take 
me out of the world but impels me to 
love the world passionately. 

2. Extra Ecclesiam nulla salus? 

"Extra Eeclesiam nulla salus." Is 
this affirmation still valid in the Third 
Millennium? 

The Church is the sacrament of 
salvation that Christ wanted for aH 
mankind. This is a truth that doesn't 
have any "expiration date" and that 
therefore continues to be valid at the 
end of this millennium. It is, of course, 
true, as Pope John Paul II has remind
ed us in his encyclical Veritatis Splen
dor, that a morally upright life, that is, 
a sincere search for the truth, is a 
means of salvation for those who have 
not received the gift of faith. But even 
for these men and women salvation 
always comes, in a way that is invisible 
and incomprehensible to us, from 
Christ himself and from the Church 
in its reality as a salvific mystery. 

Thanks to the Church, man 
knows his origin and his destiny. 
Thanks to the Church he finds the 
path to eternallife and the relative 
happiness that one can achieve on this 
earth. Outside of the Church, on the 
other hand, man is confronted by 
serious difficulties that make the 
search for truth and the discovery of the 
path to salvation quite complicated. 
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3. The gnostic temptation 

At least in the Christian West, the 
20th century has reached its end under 
the powerful injluence of the "New Age. » 

Man leels himselJ to be God, part of a 
vast cosmic energy that he is asked to be
come conscious of This offers a salvation 
gained by one's personal e.fforts, without 
the need 01 grace. We are in the same 
20th century in which Bernanos con
c/uded his Diary ola Country Priest 
with the ofien quoted phrase "Every
thing is grace.» What has happened in 
the intervening years? 

It seems to me that Western man 
at the end of the century, more than 
feeling himself to be God, feels him
self to be a free master ofhimself, and, 
at the same time, the prisoner of a 
complex set of circumstances that he 
doesn't dare to confronto Behind it all 
lies a type of "conformist" freedom: 
an easy, but at times cynical con
formism, since it renounces the en
counter with the true and the good. It 
seems to me that, in the West at the 
end of this century, the only challenge 
to the ruling conformism comes from 
the voices of those who have taken 
Christ seriously. They are a minority, 
certainly, but they are the hope of 
those who want to free themselves 
from the conformism that is sustained 
by multiple interests, including eco
nomlCones. 

The gnostic movements today 
are trying to offer a rational response 
to mankind's concerns about salva
tion and life's meaning, so it is not 
strange that they find an audience. 
The faith requires a consistent re
sponse that is "materialized" in one's 
daily life. And one is always free to 
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refuse to accept the moral demands 
that the faith entails. In other words, 
it is always possible to neutralize in 
one's conscience the message of the 
saving cross of Christ and to deny the 
reality of sin, a recurrent device of the 
gnostic temptation. 

In these circumstances, the an
nouncement of a "salvation" attained 
merely by the acquisition of previously 
hidden knowledge could make head
way in sorne poorly formed minds. 
The New Age phenomenon does not 
find an audience among those who 
have not forgotten that faith in Jesus 
"works through love" (Gal5:6) and 
that "faith apart from works is dead" 
(Jas 2:26). 

The last Council referred to the 
rupture between faith and life as "one 
of the gravest errors of our time" 
(Gaudium et Spes, 43). To overcome 
this rupture it is very important that. 
the Christian faithful are taught the 
genuine meaning of salvation and en
couraged to approach the sources of 
grace, in order to renew in an effective 
way the conversion of life to which 
theyare committed by baptismo 

1 think that at alllevels we should 
continue developing, as the core of 
the new evangelization, a constant 
catechesis on redemption and grace. 
In pastoral work we need to foster 
with renewed vigor devotion to the 
Eucharist and participation in the 
Eucharistic sacrifice, as the center 
and root of Christian life, which en
capsulates aH the Catholic faith's 
teaching about our Divine Redeemer 
and his work of salvation. Pastoral 
teaching about the sacrament of pe n
ance, where a Christian experiences 
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the divine mercy that forgives and 
moves one. to forgive in tum, is also 
of vital importance. From his very 
first encyclical, the Pope has remind
ed us that the Church in our time 
has to be "the Church of the Eu
charist and of penance" (Redemptor 
Hominis, 20). 

4. Alter Christus, ipse Christus 

Everywhere we see a multiplication 
oJ sects and movements where people are 
rediscovering a spiritual dimension in 
lift, but at the same time society is becom
ing more and more secular. People are go
ing ever less frequently to Mass. Young 
people often say that they believe in a Cod 
conceived as an abstract entity. Christ 
and the Church are notable for their ab
sence. Many holy places have been trans
formed into tourist attractions; and even 
in religious marriages, the sacred aspect 
has become marginal. How can the 
Church resist this tendency? 

Unfortunately, we see many of 
our contemporaries drifting aimlessly 
as far as religious and spiritual values 
are concemed. But we should not 
lose sight of other positive aspects of 
the present moment such as, for ex
ample, the universal regard for the 
Holy Father, whose generous com
mitment to his ministry has attracted 
so many people to God, especially 
young people. We should also con
sider the evident signs that, together 
with the "desacralizing" tendencies, 
there is no lack of efficacious efforts 
in the opposite direction. For exam
pIe, the impressive witness of solidar
ity and dedication to others for love 
ofJesus that can be seen today in so 
many and such varied examples of 
the practice of Christian charity. 

This spirit of service, so moving on 
many occasions; this Christian and 
self-sacrificing love for others, begin
ning with the weakest and most 
needy; this love for the cross that is 
essential to Christianity, are an un
equivocal sign of God to people to
day, reminding us of the dignity of 
each person called to be a child of 
God. One can see, therefore, many 
positive elements alongside the wave 
of paganism that afflicts large sectors 
of contemporary society. 

It is clear, nevertheless, that not a 
few Christians have deserted their re
ligious duties. Sorne of the signs of 
Christian identity that should shine 
forth most clearly have become ob
scured. Although one should never 
try to give brief explanations of com
plex problems, nor oversimplify 
things, 1 think that behind the giving 
in to secularism and the indifferent 
attitude of sorne belíevers, besides ig
norance, there líes - and 1 think it is 
good to emphasize it here - a lack of 
courage on the part of those of us who 
know ourselves to be children of God 
to make a personal commitment to 
the truth and to its ethical demands. 

What can be done about this? 
Today, as always, true Christian wit
ness demands grasping once again 
that sanctity is the real goal of person
al commitment. We have to show 
men and women today the great at
tractiveness of Christian sanctity, of a 
sincere following ofJesus in the midst 
of the circumstances of their own life. 
We need to be convinced that the 
proclamation of sanctity, to which 
God has called all of us, is capable of 
awakening, with the help of grace, 
many lethargic consciences. 
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Blessed Josemaría Escrivá said it 
in these words: "This can be done; it 
is not an empty dream ... We must, 
each of us, be alter Christus, ipse Chris
tus: another Christ, Christ himself. 
Only in this way can we set about this 
great undertaking, this immense, un
ending task of sanctifYing all tempo
ral structures from within, bringing to 
them the leaven of Redemption" 
(Christ Is Passing By, no. 183). 

5. Unity oflife 

The Church's "confrontation" with 
the modern world begins with Pope Pius 
XII and is folly carried out in the Second 
Vatican Council. But after this event, ac
cording to some, the Church was invaded 
by secularization, as had already been the 
case some time earlier in the great Pro tes
tant denominations. Do you share this 
diagnosis? Ami, in any case, what should 
we do to prevent this from happening? 

The Church, since its very begin
nings, has been "confronting" the 
world in every age. You know the let
ters of that famous convert, Paul, as 
well as the life of Peter, and Augus
tine, and Thomas More, John Henry 
Newman, and Edith Stein. These are 
people who, faithful to the Church, 
have been deeply involved in the soci
ety of their time, giving clear witness 
to the Truth and Life that is Jesus 
Christ. And thus in every moment of 
history, the multitude of saints (can
onized or not), the mas s of the "faith
fui," have been in the world, being of 
Christ and bearing the spirit of Christ 
in the weakness of their own flesh. 
There is only one formula to counter
act the secularization of which you 
speak: realizing that Christianity is 
not a sum or abstract dogmatic or 
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moral truths, but the astounding event 
of God made man, who lived among 
us and who calls us, who is calling 
everyone to share in his life and to 
continue fulfilling the miss.ion for 
which he carne to this earth and died 
and rose from the dead: that of re
deeming man from the solitude into 
which he is plunged by sin. lt is in this. 
encounter with Christ, which is of
fered to us in the Church, that man 
finds the great perennial newness 
which gives a fullness of meaning to 
his daily life and enkindles with new 
light all ofhis earthly doings, from the 
most outstanding to the most modesto 

The key to the Christian's rela
tionship with the world, in one's daily 
life, can be expressed with a concept 
that is very characteristic of Blessed 
Josemaría Escrivá's teachings: unity of 
lije. The Christian should not be fol
lowing two parallel paths, those ofhis 
spirituallife and that of his profes
sional activity. Instead he should be 
following only one path, in which he 
seeks holiness by ordering earthly re
alities to God. 

6. Piety of children 

Some people complain at times 01 
the separation between the religion "01 
the people" and that of the theologians. 
Popular religion tends to be devotional, 
especially devotion to our Lady, while 
the religion of theologians seems to be 
more centered on the Protestant themes of 
distinguishing between grace and na
ture, between laith and nature. How 
can this breach be repaired, if it exists? 

Popular religious devotion, which 
is so similar and yet so varied 
throughout the Catholic world, is of 
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great importance no matter how you 
look at it, whether from the vi~wpoint 
of reason or from the simple but no 
les s profound viewpoint of the heart. 

How do es the Catholic theolo
gian look at it? As it exists: as a mani
festation, at times multicultural, of a 
religious faith converted into a living 
expression, into a source of meaning 
for one's own life, into an "incultur
ated" faith. Behind popular devotion 
there often lies a great deal of doctrine 
and theology. It is an expression of the 
mysteries of the faith, which the 
Christian people believe and express 
in these manifestations of piety, ap
proved, of course, by the authority bf 

the Church. We must not forget that 
the Church gives an extraordinaryval
ue to the sensus jidei of the people of 
God, which, in the words of a Father 
of the Church, is defined as what has 
been believed "semper, ubique et ab om
nibus." The perseverance in the faith 
seen in people in countries where an 
attempt has been made to uproot 
Christianity is a wonderful thing. 

Pope John Paul II has spoken of 
the renaissance or rediscovery of the 
authentic values of popuiar re1igious 
piety and has emphasized its role in 
the context of the newevangeliza
tion (cf. Crossing the Threshold of 
Hope, p. 116). We can recall, for ex
ample, the popular manifestations of 
Eucharistic piety in the Church, 
which has deve10ped so great1y in the 
millennium now coming to a close. It 
has been said, and 1 agree, that Eu
charistic piety forms an important 
part of Europe's cultural identity. For 
example, aH over the continent the 
feast of Corpus Christi has given rise 
to important social attitudes and cul-

tural and artistic expressions. These 
would have been impossible without 
the support of theological reflection. 

Piety needs theological doctrine 
to give it solidity and a strong founda
tion; and theology should foster piety 
and be nourished by it in tum, for we 
cannot separate the knowledge and 
love of God. The greatest theologians 
have been great saints. 

7. Never shuf up in a ghetto 

Catholic theologians are frequently 
accused ofexpressing their teachings in ac
cord with the dominant culture. Don't you 
think that Catholicism will continue be
ing a Jorce, a point of reJerence, precisely 
because it tries to avoid becoming identi
fied with the prevailing culturaloutlook? 

The Church doesn't have a "ghet
to" mentality, since it exists precise1y to 
extend itself as the Kingdom ofChrist, 
continuing the priest1y, prophetic and 
royal mission ofits Lord. 

The dialogue between faith and 
cultures is necessary to enable the 
Gospe1 to illuminate earth1y realities 
from within, purifYing them and con
verting them into an occasion for an 
encounter between man and God. For 
this reason, as Pope John Paul II has 
stressed, "a faith that does not become 
culture, is a faith that has not been 
fu11y accepted, nor deeply considered, 
nor faithfu11y lived." For the faith to be 
accepted by men and for it to display 
its salvific power, it needs, with God's 
grace, an intelligible proclamation 
that enlightens those who hear it, that 
penetrates in a natural way their spirit, 
their way of thinking, their habitual 
channe1s of communication. 
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In aH of this, it is important to 
distinguish between the correct incul
turation of the faith ("a faith that be
comes culture") and the falsification 
of the teachings of faith by submis
sion to the reigning culture. A faith 
subordinated to the prevailing culture 
would be the antithesis of the Gospel 
proclamation. 

8. Only one model 

In the opinion 01 some people, to
day's circumstances demand new models 
of the Church. They speak of less hierar
chy and more democracy, 01 decentral
ization of ecclesial institutions, ofshow
ing understanding towards al! cultural 
traditions, of a theology at the service of 
the community and with absolute respect 
lor freedom of research. Isn't this democ
ratic vision dangerous? How can one 
reconcile democratic principIes with the 
ex cathedra power ofthe Vicar ofChrist? 

Just as there is only one Church 
ofJesus Christ, we can speak only of 
one "model of the Church." This is 
the one that He willed to found in the 
Holy Spirit, following the plans ofhis 
Father. Therefore the only model of 
the Church is the one professed in the 
Creed: the one, holy, catholic and 
apostolic Church, which has the Ro
man Pontiff as its visible head on 
earth. Other "models" that might 
arise cannot be accepted. 

And what is immutable in the 
mystery of the Church? Precisely that 
which is furthest from us and from 
our will: the nature and mission that 
Christ has given it. To express this 
idea better, we can cite a teaching of 
the Second Vatican Council (cf. Lu
men Gentium, no. 8) regarding the 
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profound analogy between Christ 
and the Church. Just as one cannot 
arbitrarily suppress the reality that 
Christ is both God and Man and his 
mission as Redeemer, so we can never 
eliminate from our perception of the 
Church its divine and human nature 
and its redemptive mission, manifest
ed in the ecc1esial image that we have 
seen realized in history from the be
ginning. This image contains sorne 
unchanging elements: the equality of 
aH of the faithful as far as the dignity 
ofbaptism is concerned, a community 
of mission, a distinction established 
by the Holy Spirit among the faithful 
through the diversity of gifts that he 
distributes and the functions of ser
vice to the common mission for 
which they are capacitated. A basic 
structural element is the existence of a 
common priesthood of aH the bap
tized and a ministerial priesthood, es
sentiaHy distinct from one another 
and complementary and mutuaHy or
dered to one another. 

That there is in the Church a 
common priesthood shared in by aH 
the faithful, and, at the same time, in
separable from this reality, an ecclesi
astical hierarchy linked to the recep
tion by sorne of the faithful of the 
ministerial priesthood and, by it, a 
specific teaching, pastoral and sancti
fying function, is not one among other 
possible models of the Church ofJe
sus Christ. It is simply the exact and 
immutable expression of the one 
Church founded by Him. 

As Blessed Josemaría said, 
"Hierarchy means holy government 
and sacred order, and never human 
arbitrariness or inhuman despo
tism. Our Lord set up in the Church 
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a hierarchical order which must not 
transform itself into tyranny, because 
authority itselfis a service, as is obedi
ence." The Pope, the head of the hier
archy and of the whole Church, is 
often called the "Servant of the Ser
vants of God." To view the nature of 
the Church as similar to democratic 
societies would be senseless. 

9. Not only ex cathedra 

The infollibility ofthe Pope. An ob
stacle in the way of ecumenism or a great 
treasure of the Catholic tradition? Will 
the Pope be a little less infallible in the 
Third Millennium? And ifwe go in this 
direction, what will remain 01 the 
Church as we know it? 

The infallibility of the Pope in 
the case of ex cathedra dogmatic defi
nitions is only one aspect ofhis min
istry as successor to the Apostle Peter 
as visible head of the Church: an as
pect ofhis office (munus) of teaching, 
ofhis universal magisterium. The pri
macy of the Pope refers also to his 
mission of sanctifying, as Supreme 
Pontiff, and of governing, as Supreme 
Pastor of the Church. 

In virtue of this primacy, which 
our Lord conferred on the apostle Pe
ter and his successors, as the Church's 
tradition has transmitted to us from 
the very first moment, the Roman 
Pontiff is the "perpetual and visible 
source and foundation of the unity" of 
the Church (cf. Lumen Gentium, 23). 
We can never see an obstacle to unity 
in the person who is precisely its 
source and foundation. 

Efforts to foster ecumenism will 
benefit by considering this truth in 

depth, not by obscuring it. Specifically, 
it is very important to understand that 
the universal Church and its visible 
head are not something external to the 
particular Churches, but something 
internal, that is, a constitutive element 
of their reality. The universal Church 
is not a federation of Churches, but a 
body of Churches. A body in which it is 
essential that there be union with the 
head. If there is a wound in that union, 
it will not have a fulllife, and if the 
rupture with the head is total, its life 
could disappear. Communion with the 
Roman Pontiff is what constitutes the 
life of the particular Churches. As our 
Lord said in his prayer to the Father at 
the Last Supper: "That they may all be 
one ... so that the world may believe." 
(fn 17:21). 

10. Dangerous short cuts 

A synodal government lor the 
Church, eliminating the sacred Irom 
worship, secularization 01 the priest
hood, ordination of women. These are 
"temptations" which are presented with 
the argument that they would pro mote 
the unity ofChristians and overcome 
historicalobstacles. Don't you think that 
to see Catholicism as a historical figure is 
to risk leading it to ruin? 

The points that you suggest are, 
indeed, "temptations" that arise in the 
course of the search for Christian un
ity. But unitywill never come byway of 
this path. These are attitudes which 
differ profoundly from the authentic 
Catholic sense of the rnystery of the 
Church, and, within that treasure, of 
the conception of the priestly ministry. 

Her teaching on the priestly min
istry is so central to the faith of the 
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Church that any defect or grave error in 
its proclamation (as would happen, for 
example, with the acceptance of a fem
inine priesthood) would generate com
plete doctrinal confusion. Equally cen
tral is the teaching about the common 
priesthood of the faithful, which has 
undergone important developments in 
the Second Vatican Council and in the 
post-conciliar Pontifical magisterium. 

lf the Holy Spirit has led the . 
Church to a greater degree of self
knowledge, helping it to make 
progress in its theological under
standing of the sacred ministry and 
the lay state - not to mention now 
the consecrated life - it would be un
reasonable to think that the unity of 
Christians will be attained by aban
doning these paths of growth. Now 
that we are preparing to enter a new 
millennium, we must continue work
ing on the theology of the priesthood 
and the laity, and also on the practical 
application of the ecclesiological 
teaching of the Council, which is 
firmly based on the mutual relation
ship between the common priesthood 
and the ministerial priesthood. 

11. "Disjointed"man 

The Church has fought against ma
terialism and rationalism in all its forms 
and harmful maniJestations. Today, 
both veins ofthought are in a state ofcri
sis throughout the world, but the orphans 
of one or the other don't show signs of be
ing attracted by the Good News. They 
seem to be disoriented. Could it be that 
Christ is no longer speaking to people 
through his shepherds? 

Some forms of materialism and 
some aspects of the way of thinking 
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that you mentioned that were very in
fluential in the past have entered into 
crisis. But other forms of those same 
errors have not ceased to be present 
and to influence individuals and soci
ety. Can one really say that the influ
ence of materialism on people's be
havior and attitude at the end of this 
century has diminished? The fall of 
the Berlin Wall, if we consider for a 
moment this symbolic event, did sig
nifY the crumbling of many intellec
tual myths, many pseudoscientific 
social and political constructions, 
many lies. But not all of this is in the 
past: their practical effects did not 
disappear with the collapse of the 
Wall. On the other hand, we cannot 
ignore the fact that part of these er
rors also had their origin in a practical 
materialism spawned by liberalismo 

Today we often find men who are 
interiorly divided, or to put it even 
more forcefully, as Blessed ]osemaría 
Escrivá used to say, "disjointed." One 
only needs to consider the pathetic at
tempts of many to combine "a good 
name with indecency, a slavery to vice 
with a good image." Isn't it pathetic to 
see the effort of so many to try to con
vince themselves and others that pub
lic life is one thing and "my private life" 
something completely separate? Per
haps here one finds the key to so many 
"deviations," not only moral ones, of 
mankind at the end of this century. 

The practical crisis of ideologies 
and the consequent weakening of 
their cultural hegemony has left many 
people without a point of reference. 
But this does not mean that the va
cancy will be filled automatically by 
the proclamation of the Cospel. The 
Church's teaching is not an ideology 
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that can simply flow into the vacuum 
left by others. It is the wisdom ofCod 
and a gift ofCod. And it requires fll'st 
of aH a conversion and interior 
change, without which there is no 
room for a living faith. This is why 
the new evangelization, which is so 
necessary, is primarily a call to a spiri
tual conversion, a fearless opening of 
one's heart to Christ. 

Rather than orphans, I think all 
of the contemporary materialisms 
have left many people wounded, 
blind to Christ's light, or rather, en
c10sed in a region of darkness, of re
jection of the truth. Therefore, this is 
a time for re-evangelization, for a new 
proclamation of the Cospel with 
one's word and with the eloquence of 
one's deeds, both on the part of the 
ordinary faithful and their shepherds. 

The Church - and I am refer
ring, I repeat, not only to the hierar
chy but to all the baptized - has no 
other path but that of two thousand 
years ago: Christians have to learn 
how to set forth and make known, 
with the witness of our own lives and 
words, the great permanent "novelty" 
that isJesus Christ, true Cod and true 
man, alive and present among uso We 
face the immense challenge of mak
ing men discover that only in Christ 
can they find the doctor and the med
icine for their illnesses. If the Church 
- that is, all Catholics - is content 
to be "modern," it will find itself im
mediately "out of date," like a decora
tive museum piece. The Church, 
faithful to Christ, is and always will 
be something new for all stages ofhis
tory. And therefore it will always be, 
on the one hand, a sign of contradic
tion for the conformists, and on the 

other hand, a sign of hope for those 
who understand the deep meanirig of 
their life and recognize their own 
weakness. 

12. Guiding, without giving 
ready-made solutions 

The lall 01 Communism and 
Marxism has opened a path for a greater 
injluence of the market economy, at least 
in theory. The Church, which was one of 
the principal rival s of Communism, and 
in the pontificate of Pope John Paul JJ 
also one of the determiningfactors in its 
col/apse, appears uncertain. Jt condemns 
the "excesses" ofcapitalism in the name of 
solidarity, but one does not see an eco
nomic model being held up as an alter
native. Does such an alternative exist? 
Js it the task if the Church to intervene 
in these matters? Ifso, how, and to what 
,extent? 

The Church, although it wiH 
never cease to condemn errors, does 
not consider itself anyone's rival. The 
Church announces the truth ofChrist 
and defends it for the good ofhuman
ity. For this reason it does not have an 
economic model of its own, just as it 
does not have one in any other field 
that Cod has left to man's freedom 
and responsibility. The Magisterium's 
interventions in this area are directed 
towards guiding men and women, 
fostering justice, defending the dignity 
of the person, exhorting all to charity 
and solidarity, rejecting and combat
ing theoretical and practical errors, 
etc. It is not its role to give specific so
lutions or provide technical criteria. 
The scope ofits teaching in this area is 
determined by the nature ofits magis
terial function; that is to say, by its 
transcendent goal and finality. 
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13. Christians and politics 

Do you think that in regard to poli
tics Christians should see themselves, as 
"the salt of the earth, " scattered through
out every corner 01 society, or rather 
would some form of unity be desirable, 
common points in debate, battles waged 
together? To what extent should the 
Church direct, counsel, and intervene? 

Within the ambit of the Catholic 
faith transmitted by the Church and, 
therefore, within the Christian con
ception of man and the world, we 
have to proclaim and defend the full 
freedom of Christ's disciples in mat
ters of opinion. And therefore we 
have to affirm the freedom of each 
one to intervene in politics in the way 
that seems best to each, working to 
build up society, always respecting, of 
course, the fundamental truths about 
man that Christ has revealed. 

Given these presuppositions, it is 
logical that Catholics be present in 
many sectors of politicallife - there 
is no reason why there should only be 
one position - in accord with their 
personal convictions and with respect 
for those of others: especialiy those of 
other Catholics, who within the same 
faith, hold opinions that differ from 
theirs in economic, social or political 
matters that are open to the free and 
upright choice of individuals. 

This should be the normal situa
tion in a healthy social body. But there 
are, of course, situations that cannot 
be considered normal nor healthy, for 
there are societies with profound 
wounds. For example, when a nation 
does not recognize and protect the 
human right to life from its concep-
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tion, or the indissolubility of mar
riage, or does not facilitate the practi
cal exercise of the right of parents to 
educate their children, or the creation 
of schools that respond to their legiti
mate convictions, or does not protect 
the conditions of justice and public 
morality required by human dignity 
and freedom, then not only Chris
tians but all morally upright people 
should unite to cure these wounds. 

In other words, while respecting 
the legitimate diversity of personal 
choices, the efforts of Christiáns in 
social and politicallife should be 
unanimous in everything pertaining 
to the naturallaw, and which there
fore may not be contradicted by hu
man laws. So when a Christian insists 
that it can never be legal to ki11 an in
nocent person, because this is never 
morally licit, he is not trying to im
posehis faith on others, but is simply 
stating what it means to be human. 

Therefore, unanimity among 
Catholics should be fostered in regard 
to the fundamental rights and duties 
of the human person, even though 
specific individuals may uphold very 
different political views. It should not 
seem strange to us, the opposite 
would be strange, if the hierarchy of 
the Church, in the exercise ofits own 
pastoral responsibility, should inter
vene publicly, when circumstances re
quire it, calling for a common posi
tion by Catholics on specific points 
(in regard to objectives or, more 
rarely, in regard to means). 

14. The temptation of integralism 

Why is it that while religious inte
gralism and lundamentalism are 
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spreading everywhere throughout the 
world, with grave consequences in the 
political sphere, this is not seen among 
Catholics? Is this a credit to the Church 
or a symptom o/ weakness? 

Any kind of religious-political 
fundamentalism tends to impose 
forms of political organization and 
sociallife of an absolute and unques
tioned nature, which extends sacred 
realities and attitudes of faith into the 
terrain of the opinionable, confusing 
the sacred with the secular. 

In the Christian vision of man 
and society there is no room for a 
religious-political fundamentalism. 
For this is incompatible with the dig
nity of the person and with the pro
found love and respect for freedom of 
consciences taught by the Second 
Vatican Council (Gaudium et Spes, 
Dignitatis Humante ... ). Nor is it com
patible with the distinction between 
nature and grace, between natural and 
supernatural realities which are fused 
in a harmonious unity but without 
confusion in man - invited by God 
to participate in his nature and made 
a child of God in Christ. 

The absence of fundamentalism 
fostered by Catholic teaching is, 
then, a credit to the faithfulness of 
the Church to the Gospel, that is to 
say, to the teachings transmitted to 
us by Jesus Christ, true God and true 
man, in a unity of Person but with
out confusion of natures. He who is 
the teacher of truth, Truth himself, is 
also the teacher of freedom, of un
derstanding, of friendship, of com
munity, of giving "to Caesar the 
things that are Caesar's and to God 
the things that are God's" (Mt 

22:21). To my way of understanding, 
another of the profound lessons that 
Jesus has engraved on the Church's 
memory in regard to the unity with
out confusion between the human 
and the divine, and the autonomy of 
created realities, is that provided by 
his years of work in Nazareth. This 
lesson of the Son of God incarnate, 
who showed himself to be a good 
worker and a good citizen alongside 
his fellow men and women, an exem
plary fulfiller of the Law and of the 
civillaws, should be for us a cause for 
deep reflection. 

The Christian is called to pro
claim salvation in Christ and to make 
Christ's kingdom present in the 
world, sanctifYing it and sanctifYing 
himself there. We Christians know 
that we have been entrusted with the 
task of undauntedly carrying out the 
mission of salvation. And we know 
that we have to carry this out with an 
openness to dialogue, with the deep
est respect for each person's freedom, 
beginning with respect for religious 
freedom, and for the value of creation: 
something completely foreign, there
fore, to a fundamentalist approach. 

15. When the Son ofMan returns 

Cardinal Ratzinger has written: 
'1n the present stage o/history, we do not 
see a massive movement towards the 
faith ... It would be a mistake to think 
that there will be a radical change in the 
direction o/ history, and that the faith 
will come to be a mass phenomenon, a 
phenomenon that dominates history." In 
the light o/ this rejlection, how should we 
respond to Sto Luke's question: "When 
the Son o/Man returns, will he find any 
faith on earth?" 
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Our Lord himself promised the 
apostles: "1 am with you always, to the 
close of the age" (Mt 28:20); and to 
Peter, in particular, he said: "You are 
Peter, and on this rock 1 will build my 
Church, and the powers of death shall 
not prevail against it" (Mt16:18). Ac
cording to these words, we can be sure 
that the faith, in the sense of the de
posit of revealed truths, will always be 
faithfully guarded by the Church. But 
whether our Lord, when he comes at 
the end of time, will find in Chris
tians an adhesion to his teaching, 
alive and operative through charity, 
depends on each of us, on how well 
we correspond to God's gift and 
transmit it to many other people, 
making it something alive and not 
just a theory. 

And what can we say about the 
possibility of a massive conversion to 
the faith? The Gospels recount vari
ous occasions when large crowds fol
lowed Jesus, attracted by him and by 
his teachings. These scenes have been 
repeated in history every time that a 
Christian has endeavored to identifY 
himself with Christ, letting his mes
sage be manifested in himself, as Sto 
Paul was able to say: "It is no longer 1 
who live, but Christ who lives in me" 
(GaI2:20). Such a Christian naturally 
attracts and wins over others: not by 
himself, but Christ by means ofhim. 
1 saw this from close up become a re
ality in the life of Blessed Josemaría 
Escrivá, who brought thousands of 
souls to God, trying "to hide and dis
appear, so that only Jesus would shine 
forth," as he used to sayo And we are 
seeing it in Pope John Paul II who, in 
so many different countries and by 
being demanding, not by giving in, 
wins over the multitudes. Whether 
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the scenes of the Gospel, when multi
tudes of men and women followed 
Christ, are to be repeated today de
pends on the grace ofGod and on our 
freedom, our union with him. This 
was proclaimed by Christ himself 
when he said: "He who abides in me, 
and 1 in him, he it is that bears much 
fruit" (fn 15:5). If this does not hap
pen, we cannot lay the blame on the 
times that we are living in. "If we are 
living well, in a Christian manner, the 
times will be good. We are the times: 
as we are, so will the times be," said 
Sto Augustine (Sermon 80, 8). And Sto 
John Chrysostom declared: "There 
would not be a single pagan if we were 
really Christians" (Hom. in 1 Tim., 10, 
3). We have to make up our mind to 
resolutely seek sanctity, identification 

. withJesus Christ. 

Madrid 
September 30, 1999 

':An appeal to live the faith 
with the vitality of the earliest 
days, " an interview published 
in Alfa and Omega, a supple
ment ofthe newspaper ABe, 
Madrid 

1. What are the priorities in connec
tion with the evangelization of Europe 
and what is the role ofthe Synod for Eu
rape in this regard? 

First of all, 1 should explain that 
it is not my job to point out these pri
orities. The work of the Synod is pre
cisely an opportunity to reflect about 
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