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290 

CLSN 134/03, 8-16: Catholic Bishops' Conference of England and Wales: 
DTI Discussion Document on Employment Status in Relation to Statutory 
Employment Rights. (Document) 

See below, canons 528-529. 

290 

CLSN 134/03, 17-20: G. Read: The Employment Status of Catholic Clergy. 
(Comment) 

See below, canons 528-529. 

290 

IE XV 1/03, 306-313: Congregazione del Culto Divino e della Disciplina dei 
Sacramenti: De regulis servandis ad nullitatem ordinationis declarandam, 
16 ottobre 2001. (Document) 

See below, canons 1708-1712. 

292 

CLSN 134/03, 6-7: Congregation for Divine Worship and the Discipline of 
the Sacraments: New Faculties to Local Ordinaries of Laicised Priests, 2 
March 2001. (Document) 

See above, canon 290. 

294-297 

IC XLIII 85/03, 51-86: E. Baura: Movimientos migratorios y derechos de 
los fieles en la Iglesia. (Article) 

See above, canons 208-231. 
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294-297 

IC XLill 85/03, 169-183: J. Hervada: El significado original del término 
« prrelatus ~. (Article) 

Prrelatus in classical Latin is the perfect passive participle of the verb prreferre, 
whose basic significance is "to prefer". H. begins with the use of this participle 
in classical Latin (where the first meaning is "to carry in front of', chiefly in 
Ovid, Livy and Lucan), and traces the change in meaning of this term to its 
current canonical usage in key texts. 

294-297 

IE XV 1/03, 3-38: A. Cattaneo: Le diverse configurazioni della Chiesa 
particolare e le comunita complementari. (Article) 

In his study on the various types of canonical configurations that can be 
assirnilated to the particular Church, P. puts forward the view that personal 
prelatures are not particular Churches and cannot be considered as associations 
of the faithful. They are communities of the faithful structured as hierarchical 
portions of the Church of Christ. The author is happy with the use of the term 
"original communities" for the particular Churches or structures assirnilated to 
them. The term "complementary communities" could be used for other 
structures such as the army ordinariates, Latin ordinariates for Catholic faithful 
of Eastem rite, the Mission de France, the Opus Dei personal prelature, etc. C. 
directs his attention to personal prelatures as having attracted the greatest 
interest. He wams that, although it was the first one to be established, the 
personal prelature of Opus Dei must not be held as the model or the paradigm 
for any other possible personal prelature: the Code's brief indications in canons 
294-297 constitute a legal framework that allows for variety according to the 
particular pastoral work to be developed, and/or to the charism at the origin of 
the pastoral phenomenon. 

294-297 

R XIX 36/03, 176-188: A. Viana, Law and Spirit. On the 20th anniversary 
ofthe establishment ofOpus Dei as a personal Prelature. (Article) 

Apart from the episcopal ordinations of the respective Prelates of Opus Dei in 
1991 and 1994, sorne other significant events have taken place after its 
establishment as a personal prelature. The author specifically comments on 
juridical aspects of the pontifical addresses of 17 March 2001 and 12 January 
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2002. fu connection with the former document he underlines the Pope's 
expression "organic convergence of priests and lay people", which describes the 
"pastor-presbyterium-lay faithful" structure proper to Opus Dei. fu a clear 
analogy with other ecclesiastical circumscriptions, this threefold structure 
shows the "hierarchical nature" that was granted to Opus Dei by the apostolic 
constitution which established it as a personal prelature in 1982. The Pope's 
second address deals not with the personal prelature as an institution, but rather 
with its message. fudeed, V. says that the statutes of Opus Dei do not have a 
specific section dealing with any activity of the prelature as such; not because 
such activity does not exist, but because the airn of the prelature is 
fundamentally that of offering formation and spiritual assistance to enable the 
faithful to be and to act as leaven, whether individually or in conjunction with 
others. Hence, V. puts forward the view that the juridical figure regulated by 
canons 294-297 - in common with any corporate form in the Church or in 
society - has only the nature of an instrument: an instrument at the service of 
the supematural vocation of the person, and of the spiritual growth of the 
children of God. 

298-329 

J 61 2001, 213-318: R. W. Oliver: Canonical Requisites for Establisbing 
Associations for tbe Faithful. (Article) 

See above, Historical Subjects. 

298-329 

Per XCII 4/03, 533-588: P. A. Bonnet: La distinzione tra pubblico e privato 
in ambito associazionistico e il problema della riqualificazione delle 
associazioni costituite anteriormente al Codice del 1983. (Article) 

See above, canon 215. 
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331 

ELJ VII 33 7/03, 112-126: J. Hind: Papal Primacy: An Anglican 
Perspective. (Lecture) 

This is the text of the fourth biennial Lyndwood Lecture, jointly arranged by the 
Canon Law Society of Great Britain and Ireland and the Ecclesiastical Law 
Society. H., the Anglican Bishop of Chichester, was closely involved in the 
response of the Church of England's House of Bishops to Ut Unum Sint. He 
believes that there is a universal rninistry in the service of the rnission and unity 
of the Church which is a gift of God for the Church and for the world. This is 
often known as the "Petrine rninistry", but the term needs careful exposition 
because of the difficulty of demonstrating any clear principie of transrnission to 
the occupant of a particular see and also because of the complexity of the 
relationship between the primacy of the Church of Rome and the primacy of its 
Bishop. H. believes that the Papal rninistry of service is justified on theological 
and practical grounds. lt has been preserved by God's grace so that in due 
course it rnight become fully an instrument of unity. Recent developments in 
Anglicanism have demonstrated the need for universal structures in support of 
unity. 

333 

IC XLIII 85/03, 87-121: A. Viana: La sede apostólica y la organización de 
la asistencia pastoral a los emigrantes. (Article) 

After a brief review of the magisterial documents dealing with rnigration, V. 
notes the vital importance of religious assistance to ernigrants, citing numerous 
passages in the works of John Paul 11. Two distinct models inform the 
consideration of pastoral care of ernigrants, chiefly the model of hospitality (in 
which the imrnigrant is recognised as being in a new land and his rights are 
respected, but he retains his own, separate identity) and of integration (in which 
the imrnigrant is expected to move toward definitive. inclusion in the 
predorninant culture of the country - V. cites the United States and France as 
the principal exponents of this model). Canon law has enlarged the personal 
principie in ecclesiastical organisation, and V. presents possible structures for 
rninistry to ernigrants, both of a diocesan character (chaplaincies, rnissions with 
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