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Can Abortion Be Restricted? 
Your April issue carried two pieces 
dealing with the feasibility of legally 
restricting abortion, Robert P. 
George and Ramesh Ponnuru's "The 
New Abortion Debate" and a While 
We're At It piece on the reissuing of 
Marvin Olasky's Abortion Rites: A 
Social History of Abortion in Ameri
ca. Each discussion erred in diagnos
ing the main problem with restrict
ing abortion through force of law. 

The main problem is not in fash
ioning palatable penalties for the 
abortionist. He should not ordinarily 
be sent to prison or fined. He should 
be sentenced to full-time community 
service in institutions for the disad
vantaged, handicapped, and the ill. 
Should he resist, the lie will have 
been put to his rhetoric of humani
tarianism. How much sympathy will 
he enjoy when he is sent to a mini
mum security prison because he 
would not show up at the foster facil
ity or rehab center or nursing home? 

The real problem is that there are 
not likely to be a whole bunch of 
abortionists as we usually envision 
them. F or we are rapidly moving into 
the era where the abortifacient will 
render the abortionist obsolete. Phar
macological "advances" and discov
eries, e.g., RU-486 and tests showing 
the abortifacient effect of combining 
drugs used for other purposes, will 
be what frustrate the law in protect
ing the unborn. We cannot control 
the flow of illicit drugs that many cit
izens regularly ingest for mere recre
ation. How much more difficult will 
it be to han substances that a sizable 
portian of the population views as 
life-salvaging for the unfortunate 
woman finding herself with an 
unwanted pregnancy? 

Proponents of prohibiting abor
tion will have to tackle this problem 
head-on. More, since abortifacients 
will most often be employed in the 
initial stage of pregnancy, such pro
ponents will have to wrestle with 
questions about the actual person
hood of the conceptus at the earliest 
points of gestation. 

The editors reply: 

Kevin M. Doyle 
South Nyack, NY 

Regarding the prospective changes 

to be wrought by RU-486 and other 
"advances," readers may want to con
sult Bernard Nathanson's "The Abor
tion Cocktail" (January). 

Contra Dulles 
In his enumeration of the obstacles to 
evangelization in the Catholic 
Church, Father Avery Dulles erected 
one of mountainous proportions by 
his own plain statements ("Evange
lizing Theology," March). This bar
rier, which it seems to me is the most 
important of all the modern enemies 
of evangelization-since it sets itself 
up against and directly attacks the 
historie Christian standpoint and 
not merely secular philosophies
appears to have established a near 
universal domination in late-twenti
eth-century Catholic theology and is 
supported by the current Pope in his 
book, Crossing the Threshold of 
Hope. It is, namely, the denial of the 
historie Catholic doctrine of the eter
nal damnation of unbelievers. Popu
lar as this denial may be, it can hard
ly be claimed to represent historie, 
orthodox, Catholic Christianity, and 
I found it disturbing to read Fr. 
Dulles' statement that the Pauline 
doctrine of salvation "<loes not 
require one to hold that all unevan
gelized peoples are consigned to eter
nal damnation. Indeed, the Catholic 
Church has repeatedly proclaimed 
that God puts salvation within the 
reach of everyone. But the way in 
which people can be saved without 
hearing the gospel remains God's 
secret." ... 

In the writings of Origen in the 
third century we encounter the hope
ful expectation that in the world to 
come, and following millions of 
years of purgatoria! cleansing and 
angelical instruction, it may turn out 
that unbelievers and perhaps even 
fallen angels and Satan himself will 
repent and be restored to a state of 
grace. The modern universalists 
admire Origen, but they seldom 
understand him rightly. What they 
almost always ignore is that far Ori
gen the postulated restoration was in 
the first place uncertain and in the 
second place bi-directional: on the 
one hand he hopes for Satan's 
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restoration to holiness in the comin 
age, but on the other hand his doc~ 
trine of the will's intrinsic freedom 
forces him to ~oncede that good 
angels and behevers may in the 
future age apostatize and land them. 
selves in hell. 

Origen was not even unambiguous 
in his views, since in ~~s commemary 
on Romans he exphculy denies the 
possibility of Satan's future restora. 
tion and in Peri Archon he suggests 
that the hoped for restoration wiU 
fail, a situation which will Iead God 
to recreate the universe, reassign 
human souls to bodies, and begin the 
salvation process all over again. 
What I want to point out here, how
ever, is that Origen cannot be enlisted 
as a catholic voice denying the eter
nal damnation of unbelievers, assum
ing Fr. Dulles was thinking of him in 
his article, since for Origen there was 
no question of the damnation of 
unbelievers and of the unevangelized 
but sorne question of the duration 
and finality of this damnation. 

After Origen I'm not sure who Fr. 
Dulles can recruit in support of his 
views that the unevangelized will be 
mysteriously saved by participation 
in the Logos, seeing that Origen's 
speculations were condemned as 
heretical and poisonous by Saint 
Jerome and later in an official ecu
menical council. ... 

(The Rev.) Tom Scheck 
Free Evangelical Church 

Leipzig, Germany 

I demur to the notion of Father Avery 
Dulles cited in "Obeying in Order to 
Understand" (Public Square, April) 
that fidelity to the Church's teaching 
that only men may be ordained to the 
priesthood requires as a major task 
of the Church the full involvement of 
women in the Church's life. Befare 
that is even considered, a major task 
of the Church should be to set farth 
clearly its teaching on the relation 
and complementarity of the sexes 
and distinguish it from contempo
rary secular feminism. One often 
gets the impression from churchmen, 
reacting to an agenda set by contem
porary feminism, that they are 
apologetic about the Church's teach
ing, as they point to the quantity of 
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women in the sanctuary, seminary, 
and church bureaucracy. Moreover, 
in the rush to assure the world that 
the Church really values women, a 
monumental crisis is being ignored: 
that of men and fathers. 

Meo are staying away from the 
Church in droves, identifying reli
gious leadership in family and 
church with women's work. Thecon
temporary feminist portrait of the 
patriarchal church ~s ~argely a myth. 
Consider these stausucs: more than 
85 percent of those involved in the 
corporal and spiritual works of 
merey are women; 80 percent of Con
fraternity of Christian Doctrine 
(CCD) teachers are women; 80 per
cent of prayer group members are 
women; 70 percent of Bible study par
ticipants are women; 58 percent of 
those identified as the most influen
tial leaders in parish life are women; 
60 percent of persons involved with 
youth ministry are women. 

The dearth of male religious lead
ership and participation in church 
life is having devastating conse
quences on vocations and family life. 
The priesthood is often not seen as a 
manly vocation. Fatherhood is not 
seen involving religious commit
ment or leadership. The Church's 
response to the world about its teach
ing on the priesthood and on men 
~nd wo1!1en cannot be determined by 
1ournahsts and secular feminism 
which I am afraid is largely the cas~ 
toda y. 

(The Rev.) Leonard F. Villa 
St. Eugene's Church 

Yonkers, NY 

A very Dulles replies: 
It has been the firm teaching of the 
Catholic Church since the struggles 
against Jansenism in the seventeenth 
century that God does not withhold 
from anyone the grace needed far sal
vation. Pius IX in several documents 
asserted that non-Christians living in 
invincible ignorance of the true faith 
could obtain eternal life, provided 
that they cooperated with the grace 
given to them. The Holy Office 
under Pius XII, clarifying this point, 
insisted that no one could be saved 
without supernatural faith, which 
could, however, be merely implicit. 

Vatican Council 11 asserted in a num
ber of texts that every human being 
can have faith and can be associated 
in a saving way with the mystery of 
Christ. John Paul 11 has picked up 
from Vatican II the idea that "seeds of 
the Word" are present in the great 
religions of the world. 

The idea of "seeds of the Word" is 
not new. It comes into Christian tra
dition even befare Origen. J ustin 
Martyr, who spoke of the "seminal 
word" (lagos spermatikos), taught 
that Christ is "the Word of whom 
every race of people were partakers" 
and that "those who live reasonably 
are Christians, even though they 
have been thought atheists." Clement 
of Alexandria, inspired by the pro
logue to the Fourth Cospel, declared: 
"The word is not hidden from any; 
He is a universal light; He shines 
upon all human beings." 

On the basis of texts such as these it 
is possible to surmise that by accept
ing the illumination of the Logos, the 
unevangelized may have sufficient 
faith to attain eternal life. But it is 
important to keep in mind that the 
universal presence of the Logos is 
intended to be a preparation for the 
gospel, which discloses Jesus Christ 
as the only Savior. 

In the contested passage concern
ing women in the Church, 1 was 
practically quoting John Paul II's 
address of September 3, 1995. If 
Father Villa has a quarrel with me, 
he must have one with the Pope as 
well. Fr. Villa is of course correct in 
what he says about the dominance of 
women in certain ministries, such as 
health care and religious education, 
particularly on the parish level. But 
women are conspicuously absent in 
policy-making positions at the high
er levels of Church administration. 
Although the complementarity of the 
sexes must be respected, 1 do not see it 
as justifying the dearth of either male 
or female leadership, whether on the 
local or on the universal level. 

In Defense of Opus Dei 
It is surprising that your Briefly 
Noted on Joan Estruch's book (Saints 
and Sinners: Opus Dei and Its Para
doxes, March) gives such uncritical 
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acceptance to a deconstructionist 
analysis of Opus Dei .... 

When a deconstructionist sociolo
gist treats texts dealing with Chris
tian faith and practice, the results 
will necessarily be altogether corro
sive, particularly if he feels obliged to 
take a scholarly stance that excludes 
any sympathy for ultimate truth. 
Estruch subjects the writings of 
Blessed Josemaria Escriva and his 
followers to this kind of "objective" 
analysis. His results, often couched 
in cynical irony, range from the silly 
to the outrageous. Your review seems 
to huy into much of this when it 
repeats Estruch's charge that Escri
va's "hagiographers" indulged in 
"excesses-if not outright prevarica
tions." 

Religious truth simply is not rele
vant to Estruch's deconstructionist 
method. It is inevitable that his 
almost endless and often rarefied jug
gling of multiple readings of texts 
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FACUL TY POSITION 

Dordt College is seeking a Christian 
academician for a regular teaching position in 
a CSWE-accredited Social Work program 
beginning in January 1997. The position will 
be filled either January or August 1997. 
Responsibilities include teaching in all 
program areas with a focus on macro-practice 
and research. An MSW with a minimum of 
two years post-MSW supervised 
experience is required. A doctorate in social 
work or related field is preferred. Teaching 
experience in an accredited social work 
program is desirable. 

Qualified persons committed to a Reformed, 
biblical perspective and educational 
philosophy are encouraged to send a letter 
of interest and curriculum vitae to Dr. Rockne 
McCarthy; mailing address: 498 4th Avenue 
NE; Sioux Center, IA 51250-1697; telephone: 
712-722-6333; facsimile: 712-722-4496; 
e-mail: vpaa@dordt.edu. 

Dordt College is an equa/ opportunity 
institutíon and encourages the nominations 
and candidacies of women and minoriües. 
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leads to an unrelenting assault on an 
institution whose fundamental pur
poses have already been discounted. 
To assess Opus Dei in this way is akin 
to analyzing what goes on in a basket
ball game while disregarding the aim 
of the game itself. 

the Prelature is not what the mem
bers or the Church say it is. Estruch 
makes this point with the assertion 
that Opus Dei has changed its pur
pose over the years and was really 
founded in 1939, not 1928 as the 
founder had often repeated andas the 
Catholic Church in fact solemnly 
proclaimed. These charges are 
patently untrue-and offered with
out a shred of hard evidence. 

Opus Dei. Nearly everything it says 
about the Prelature is a caricature. 

William A. Schmitt 
Office of Communications 

Correction: 

Opus Dei 
New Rochelle, NY 

Your review at least raises sorne 
suspicions about the book. It terms it 
"peculiar" and says the author "gets a 
bit hysterical" when discussing the 
relationship between Opus Dei and 
Pope John Paul 11. Yet for all that, it 
accepts a number of Estruch's claims 
about the Prelature, even counting 
them "valuable contributions." 

Of course central to Estruch's 
method would be the allegation that 

The book may add little to the 
study of Max Weber's theories about 
capitalism and the Protestant ethic, 
as your review concludes. But con
trary to what the review says, it is 
doubtful that the book will be "of 
interest'' for any understanding of 

Derek S. Jeffreys of Chicago com
plains that his letter in the May 
issue refers to "the Montgomery 
bus boycott of 1965." He wrote, 
and we know, that the Mont
gomery bus boycott was in 1956. 
Sorry. 1969 has been a hard year 
for our proofreaders. 

In the Beginning 
The sun was fierce that day, 
relentless even in its shadow. Heat 
clung to the walls and troubled 
the air like a presence almost seen. 

She bent above the shallow bowl, 
pressing on the crush of wheat, 
grinding each stubborn hull beneath 
her clenched tool. Sweat trickled 
like a steady itch along her scalp. 

She paused, still gripping the pestle, 
and lifted her head back wearily. 
An oven ... the room was an oven, 
and she, the crumble of grain. 

But now a sudden silence
no babble from the street, 
no wailing of the neighbor's child, 
no buzz of flies, no pounding hammer, 
or slam and slide of board on board; 

only a pounding along the flat plane 
of her temples. It was as if 
a summer storm had gathered 
in the suffocation of this room
had caught her unaware, uncovered, 
and hung in wait above her, 
pressing, pressing down ... 

And into the heat a cold fire centered, 
like a gathering of lightning unreleased. 
Slowly she stood, pestle clutched tightly. 
Fear whipped down her back, 
encircling her, etching through the 
tightness of her skin, 
gripping across her belly like an ornen. 

"MARY!"That was all. 

She turned with a sudden pivot, 
dropping her useless tool; 
and Love spoke softly, from the gathering 
of shadows and of heat, and from the 
steady glowing of the cool Fire. 

As on the First Day, so it was .. . 
As in the Beginning, so it was .. . 

Judith Deem Dupree 

AucusT/ SEPTEMBER 1996 

THIS TIME 

When Insults 
No Longer Insult 

James Nuechterlein 

S
orne years ago I participated in an academic 
conference whose main attraction was the late 

Allan Bloom, author of The Closing of the American 
M ind. Over the several days of the conference, Bloom, 
as spirited and engaging a performer off platform as 
on, held the spotlight. He was a brilliant and 
contradictory presence-outrageously outspoken, yet 
almost morbidly sensitive to criticism-and he put on 
a show that, if sometimes unsettling, was always 
dazzling. 

The conference had a curious aftermath. Months 
after it ended, I received an agitated phone call from 
another of the participants. He had heard from 
several sources, he said, that in the course of the 
conference Bloom had adrnitted to being a racist. He 
was calling me because the purported confession had 
occurred ata dinner where Bloom and I had sat side 
by side. Indeed, Bloom had reportedly made the 
confession to me. 

My first reaction was baffled denial. Nothing of the 
sort had happened, I said. This was a total 
fabrication, and those advancing it should be called 
to account. As I mentally reconstructed the 
conversation of the evening, however, I slowly carne 
to realize how the misunderstanding had developed. 

In a long evening of talk, Bloom had touched on 
various aspects of his academic career, including his 
days at Cornell during the black power uprising in 
the sixties. Bloom recounted that he had opposed the 
radicals and their demands, and that the students had, 
quite predictably, accused him of racism. "And of 
course," I interjected, "they were right." By which I 
meant, in the verbal shorthand that our prior 
conversation had set up, that from the perspective of 
those who equated opposition to black radicalism 
with racism, he was guilty as charged. "Of course," he 
replied. So it was that those who had missed ( or 
misconstrued) the shorthand heard the conversation 
as Bloom's confession that he was, in fact, a racist. 

M isunderstandings aside, little has changed ~n. the 
years since. Racism is still what black acuv1sts 

define it to be. Just recently, for example, the 
Reverend Jesse Jackson complained of a "kind of 
anti-black mania, a kind of white riot" sweeping the 
nation. It was not just Klansmen in white sheets 
spreading racial hatred, he said, but also legislators 
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"in blue suits who use thinly coded, veiled race 
signals when they say 'welfare' and 'crime' and 'three 
strikes' and 'end affirmative action. '" There it is: to be 
concerned with welfare, crime, or quotas is to be a 
racist. Of course. 

Comments like Jackson's fall into the category of 
argument by insult. They are meant not to advance 
public discussion but to end it. They are 
conversation-stoppers, forms of moral blackmail. 
Those who dissent from the views of the civil rights 
establishment are not just wrong but immoral. White 
sheets or blue suits, Klansmen or critics of quotas
they are all alike and all categorically to be dismissed 
by right-thinking folk. Only the politically orthodox 
qualify for entry into the conversation. Why talk to 
bigots? 

The political uses of argument by insult are 
difficult to resist, and they now extend well beyond 
the boundaries of race. Take the curious case of the 
term "homophobia," a word now commonly applied 
to those who in any way or for whatever reason find 
homosexual behavior objectionable or even 
problema tic. 

People with phobias, it is generally understood, are 
people with problems. The dictionary describes 

the termas "an exaggerated, usually inexplicable and 
illogical fear of a particular object or group of 
objects." To be phobic is to be sick, in need of 
treatment. Homophobia, in this sense, is worse than 
racism: it compounds immorality with pathology. 

The only problem with the term is that we have in 
it an epithet in search of a condition. Beyond its 
ideological uses, it does not truly exist. It will be 
found nowhere in the clinical lexicon. There are, it is 
true, people with exaggerated fear of or aversion to 
homosexuals, but these are not today the people to 
whom the term primarily applies. A homophobe, in 
current usage, is anyone who objects to the agenda of 
the gay rights community. Homophobes are people 
who vote against gay rights ordinances and who resist 
recognition-legal or moral-of same-sex marriage. 

It is all quite remarkable. Until very recently, 
opposition to homosexuality has been an all but 
universal social norm. Within a single generation, 
that norm has been turned on its head. It is now not 
homosexual behavior that needs to be defended or 
explained, but rather objection to such behavior. 
Opposition to homosexuality has become a suspect 
moral category: thus the now automatic grouping of 
"homophobia" with racism and sexism (the last 
another term so elastic in its application as to become 
meaningless ). 

I n this view, there is no significant distinction to be 
made between the attitudes, on the one hand, of 

philosophers, psychologists, and theologians who 
regard homosexual practice asan objective disorder 
and, on the other hand, of gangs of skinheads eagerly 
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